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Sunday, June 5
th

 (at the Faculty of Theology, Martin-Luther Ring 3, SR1) 

9:30-17:00 Pre-Conference Workshop on Maresha Aramaic Inscriptions (Chair – 

Prof. Dr. Esther Eshel, Ramat-Gan) 

Participants: Prof. Dr. Joachim Quack (Heidelberg), Hans-Werner Fischer-Elfert 

(Leipzig), Michael Langlois (Strasbourg), Stefan Münger (Bern) and Minerva Center 

Members from Germany and Israel  

 

12:00-13:30 Lunch 

 

17:00 Dinner for Participants (buffet at the venue) 

Monday, June 6
th

 Albertina 

11:00-14:00 Registration (Foyer) and Coffee/Tea 

 

14:00-16:00 Opening Session: Greetings (Chairs – Prof. Dr. Aren Maeir/Ramat-Gan 

and Prof. Dr. Angelika Berlejung/Leipzig) 

14:00-14:15 Musical Interlude: Alex Jacobowitz 

14:15-15:45 Welcoming Talks  

Prof. Dr. Aren Maeir, Director of the RIAB, Bar-Ilan University  

His Excellency Ambassador Yakov Hadas-Handelsman 

Prof. Dr. Beate Schücking, Rector, University of Leipzig 

Prof. Dr. Miriam Faust, Rector, Bar-Ilan University, represented by Prof. Dr. 

Shlomo Romi 

Prof. Dr. Gert Pickel, Dean of the Faculty of Theology, University of Leipzig 

Prof. Dr. Angela Friederici, Director, Minerva Stiftung 

Prof. Dr. Dorothea Weltecke, Director, NISIBIN Institute, Konstanz  

Prof. Dr. Marie-Claire Foblets, Director, Max Planck Institute for Social 

Anthropology, Halle: “Personal Autonomy within or over against Culture”  

Prof. Dr. Angelika Berlejung, Co-Director of the RIAB, University of Leipzig 

15:45-16:00 Musical Interlude: Alex Jacobowitz 

 

16:15-18:00 Public Papers 

16:15-17:15 Public paper: Johny Messo (Hengelo, President of the World Council of 

Arameans) – A Struggle for Survival: From the Ancient to the Modern Arameans 

17:15-18:00 Public Paper: Prof. Dr. Shlomo Shpiro (Ramat-Gan, represented by Prof. 

Dr. A. Maeir) – The Political Background of the Destruction of Antiquities 

 

18:30-19:30 Reception of the City of Leipzig (Obere Wandelhalle, Neues Rathaus)  

Music: Leipziger Synagogalchor directed by Ludwig Böhme. 

Welcome: Prof. Dr. Ulrich Brieler, Director of Political Office, City of Leipzig, 

Honorary Professor Institute for Philosophy University of Leipzig 

Dr. Gabriele Goldfuß, Director of Office of International Affairs, City of Leipzig 
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Greetings: Prof. Dr. Aren Maeir and Prof. Dr. Angelika Berlejung (directors 

MINERVA center) 

19:30 Conference Dinner for the Speakers and Special Guests: Restaurant Ratskeller 

Tuesday, June 7
th

 Albertina 

9:00-12:30 Section I: Cultural Autonomy and Independence in the Historical Sciences 

(Chair – Andreas Schuele/Leipzig) 

9:00-9:45 Jan Dietrich (Aarhus) – Autonomous Decision Making in the Ancient 

World: A General Introduction and Comparison 

9:45-10:30 Paul Weirich (Columbia, MO) – Models of Cultural Transmission 

10:30-11:15 Christoph Wulf (Berlin) – The Implicit Decision Making in Rituals 

 

11:15-11:45 Coffee/Tea Break 

 

11:45-12:30 David J. Smith (Glasgow) – National-cultural Autonomy in Ethnically 

Diverse Societies: Theoretical Approaches and Practical Challenges in Modern and 

Contemporary Europe 

 

12:30-14:30 Lunch Break Café Alibi 

 

14:30-18:45 Section II: Aram and Israel in the Biblical Sources (Chair – Israel 

Finkelstein/Tel Aviv) 

14:30-15:15 Eckart Otto (München) – The Arameans in the Book of Deuteronomy 

15:15-16:00 Yigal Levin (Ramat-Gan) – Aram and Arameans in Chronicles 

16:00-16:45 Administrative Meeting of the Minervites 

 

16:45-17:15 Coffee/Tea Break 

 

17:15-18:00 Thomas Römer (Paris/Lausanne) – The Strange Conversion of Naaman, 

Commander of the Aramean Army (2Kgs 5) 

18:00-18:45 Nili Wazana (Jerusalem) – From Joshua to Zakkur: Biblical and Aramaic 

Descriptions of Military Coalitions 

 

19:00-20:00 Public Paper (Chair – Jan Dietrich/Aarhus): Israel Finkelstein (Tel Aviv) 

– Between Jeroboam and Jeroboam: Identity Formation in Israel 

 

20:15 Dinner for Participants Restaurant Kowalski 
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Wednesday June 8
th

 Albertina 

8:00-12:15 Section III: Archaeological Perspectives on the Arameans in the Northern 

Levant (Chair – Gunnar Lehmann/Beer-Sheva) 

8:00-8:45 Dominik Bonatz (Berlin) – The Myth of Aramean Culture 

8:45-9:30 Martin Makinson (Bern/Paris) – Before Assyrian Annexation – Monumental 

Art and Representation as a Political Statement in the Days of the “Great Game”, in 

the Aramean States of North Syria, 1100-745 BCE 

9:30-10:15 Mirko Novák (Bern) – Gozana (Tell Halaf) and the ‘Cultural Code’ of 

Aramean Architecture 

 

10:15-10:45 Coffee/Tea Break 

 

10:45-11:30 Daniele Morandi Bonacossi (Udine) – Arameans in Central-Western 

Syria: The Material Evidence from Iron Age Mishrifeh 

11:30-12:15 David Schloen (Chicago) – Neo-Hittite Styles and Aramean Kingship in 

Iron Age Sam’al 

 

12:15-14:00 Lunch Break Café Alibi 

 

14:00-19:30 Section IV: Archaeological Perspectives on the Aramean/Israelite Inter-

relations in the Southern Levant (Chair: David Schloen/Chicago) 

14:00-14:45 Suichi Hasegawa (Rikkyo) – ‘En Gev in the Iron Age II: Material Culture 

and Political History 

14:45-15:30 Nava Panitz-Cohen (Jerusalem) – Excavations at Tel Abel Beth Maacah 

and Their Contribution to Understanding Southern Aram and Northern Israel 

15:30-16:30 Adi Eliyahu Behar and Vanessa Workman (Ramat-Gan) – Workshop I: 

Early Philistine Iron Production at Tell es-Safi/Gath: Innovation and Development 

 

16:30-17:00 Coffee/Tea Break 

 

17:00-17:45 Yifat Thareani (Jerusalem) – The Archaeology of an Imagined 

Community? Tel Dan in the Iron Age IIA 

17:45-18:30 Gunnar Lehmann (Beer-Sheva) – Hazael in the South 

18:30-19:30 Assaf Kleiman (Tel Aviv) – Workshop II: The Excavations of Tel Hadar 

– Work in Progress 

 

20:00 Dinner at the Restaurant Seeperle Auenhain Markkleeberger See 
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Thursday, June 9
th

 Albertina 

8:30-13:00 Section V: Historical Perspectives on Aramean-Israelite Interactions 

(Chair – Michael Streck/Leipzig) 

8:30-9:15 Omer Sergi (Tel Aviv) – The Kingdom of Geshur and the Expansion of 

Aram-Damascus into the Northern Jordan Valley: Archaeological and Historical 

Perspectives 

9:15-10:00 Karel van der Toorn (Amsterdam) – Syrians and Jews in the Egyptian 

Diaspora: Papyrus Amherst 63 

 

10:00-10:30 Coffee/Tea Break 

 

10:30-11:15 Christian Frevel (Bochum) – State Formation in the Southern Levant – 

The Case of the Arameans and the Role of Hazael‘s Expansion 

11:15-12:00 Herbert Niehr (Tübingen) – The Relations between the Kingdoms of 

Hamath and Israel (10
th

 to 8
th

 cent. BCE) 

12:00-13:00 Yuval Levavi (Ramat-Gan), Johannes Hackl (Leipzig), Amena Fadhil 

(Baghdad) – Workshop III: Taxation and Service Obligations in the Early Achaemenid 

Period: The Case of Judean Exiles in Babylonia 

 

13:00-14:30 Lunch Break Café Alibi 

 

14:30-18:00 Section VI: Historical Perspectives on Later Periods (Chair – Angelika 

Berlejung/Leipzig) 

14:30-15:15 Leeor Gottlieb (Ramat-Gan) – From Translation to Midrash: On the Role 

of Aramaic Targum towards the End of the First Millennium CE 

15:15-16:00 Marco Frenschkowski (Leipzig) – Are Syrians Arameans? Observations 

on Ethnic Identity in Hellenistic and Roman Times 

 

16:00-16:30 Coffee/Tea Break 

 

16:30-17:15 Abraham Tal (Tel Aviv/Halle) – Between Early and Late Samaritan 

Aramaic 

17:15-18:00 John Healey (Manchester) – „Arameans“ and Aramaic in Transition – 

Hellenization and the Roots of Aramean Christianity 

 

18:00 Departure or Cultural Event in the Gewandhaus 
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Monday, June 6
th 

Personal Autonomy within or over against Culture 

Marie-Claire Foblets, Halle (foblets@eth.mpg.de) 

The starting point for my reflections is the conception of personal autonomy in the 

light of international instruments for the protection of human rights. These instruments 

protect personal autonomy above all else, even over against "culture" whenever a 

person's culture (or religion) may limit the right to exercise full self-determination. In 

a sense, however, such an emphasis on individual autonomy may overlook the fact that 

if a person gives preference to his or her personal autonomy, as protected under human 

rights, he or she may well become vulnerable vis-à-vis his or her own cultural (or 

religious) group. The presentation will offer a number of illustrations (arranged 

marriage, religious education of children, behaviour in public spaces, etc.) in view of 

considering how to proceed further. 

 

 

A Struggle for Survival: From the Ancient to the Modern Arameans 

Johny Messo, Hengelo (johny.messo@wca-ngo.org) 

Western travelers, missionaries and scholars in the eighteenth-century Near East 

‘rediscovered’ the last remaining Arameans of antiquity and their Aramaic language as 

a living civilization. Although they may have lived under the radar of Western writers, 

as they do once again at present, the Arameans have never disappeared from history. 

In fact, Aramaic manuscripts from the fourth century A.D. onward demonstrate a clear 

historical, ethnic, geographic and linguistic Aramean self-awareness among the Syrian 

(also known as Syriac) Christian communities, who bequeathed to the world a rich 

literary corpus which came to be known as (Classical) Syriac. How did these 

Arameans live in their homeland until their ‘rediscovery’, how did history treat them 

in the following centuries, where do they stand today, and how does the future of 

today’s stateless Arameans look like?   

To address these questions in brief, the first part of the present paper argues that the 

Semitic name of the indigenous Arameans of modern Syria, Southeast Turkey, Iraq 

and Lebanon came to be changed into the Greek term ‘Syrian’, as a result of the 

Grecization of the Near East, and that they have always been aware of their name 

change and of the synonymy of these two names. The second half of this paper 

introduces the little-known struggle for survival of the Aramean people and their 

cultural heritage. The focus will be in particular on how these forgotten Semitic people 

have endured a number of conflicts over the last decades in Southeast Turkey, Iraq and 

Syria, concluding with a tentative prediction about their presence in these countries in 

the year 2050.  
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The Political Background of the Destruction of Antiquities 

Shlomo Shpiro, Ramat-Gan (sshpiro@yahoo.com) 

Throughout the Near East and Mediterranean regions, from the ruins of ancient 

Carthage to the temples of Babylon, numerous important archaeological sites and 

antiquities are under threat of intentional and irreparable damage or destruction as part 

of ongoing conflicts in the region.  While some damage is inevitably inflicted on such 

sites within ongoing military or other violent confrontations, often referred to as 

‘collateral damage’, this paper examines the intentional infliction of damage and 

destruction not as part of military operations but within the framework of radical 

ideologies which seek to erase traces of the past in order to reinforce their 

interpretation of history and religion. 

The phenomenon of destruction of antiquities for political or religious/ideological 

reasons is not a new one. However, in recent years such activities are increasingly 

perpetrated by terrorist organizations and armed militias in areas of conflict, including 

Afghanistan, Lebanon, Syria, Iraq and Libya. 

This paper concentrates on three case studies of the destruction of antiquities for 

radical political purposes: Lebanon during the Civil War and its aftermath in the years 

1975-2000; the Taliban in Afghanistan in the years 1988-2003; and the so-called 

‘Islamic States Caliphate (ISIS/ISIL)’ in the years 2013 to the present.  The paper 

examines the development of this radical political phenomenon. It develops a typology 

of the intentional destruction of antiquities, based on four levels of destruction, and 

analyses the ideologies and interests behind each type of activities.  The four levels 

are: 

- Erasure of texts and scripts 

- Defacement of statues and figures 

- Selective destruction of specific elements of antiquities 

- Wide scale destruction of archaeological sites 

The paper argues that terror organizations intentionally damage or destroy antiquities 

as part of their efforts to re-write the past as a way to bolster their radical ideologies. 

These activities are conducted by radical leaders who cast their own interpretation on 

history in an effort to increase their public legitimacy and acceptance within the 

population they claim to represent. 

The paper concludes with a set of policy recommendations for the preservation of 

antiquities in conflict regions. 
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Tuesday, June 7
th 

Autonomous Decision Making in the Ancient World:  

A General Introduction and Comparison 

Jan Dietrich, Aarhus (jan.dietrich@cas.au.dk) 

This article targets the possibilities and contexts of autonomous decision making in the 

ancient world. It differentiates between social, political, and individual dimensions of 

autonomous decision making, and makes comparisons between the cultures of 

classical antiquity, ancient Israel, and the ancient Near East. 

 

 

Models of Cultural Transmission 

Paul Weirich, Columbia MO (weirichp@missouri.edu) 

A culture survives because parents teach it to their children and because participants 

adhere to it despite incentives to switch culture. Transmission of a culture from one 

person to another accounts for a culture’s being autonomous in the sense of being able 

to survive in its normal environment.  Studying transmission of a culture advances 

studies of cultural autonomy. 

This paper examines models of cultural transmission that belong to models of the 

evolution and endurance of a culture in an environment with other cultures.  Whether a 

culture survives when alternative cultures compete depends on how individuals with 

the culture view other cultures.  Models of cultural evolution improve by employing 

models of cultural transmission that take account of the grounds of human choices 

about cultures.  Decision theory aids the design of models of cultural transmission. 

Each section of the paper contributes a philosophical point: (1) an analysis of cultural 

autonomy, (2) a review of the purposes of a model, (3) the role of a model of cultural 

transmission, and (4) decision theory’s contribution to models of cultural transmission. 

The paper concludes that a model of cultural transmission gains realism by 

incorporating evaluations of options, accommodating attachments to one’s native 

culture, and acknowledging aversions to the risks involved in adopting a new culture. 

 

 

The Implicit Decision Making in Rituals 

Christoph Wulf, Berlin (christoph.wulf@fu-berlin.de) 

Many rituals are based on decisions made by other people. Their mise-en-scènes and 

performances refer to patterns developed in diverse historical and cultural contexts. 

People performing rituals are often not aware, that these rituals were created in 

particular social and cultural conditions, which have changed or can be changed. 

Sticking to well-known rituals provides people with feelings of trust and security; it 

assures stable social structures and reassures the continuity of communities. By taking 
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rituals for granted their implicit power structures and social hierarchies continue to 

have an impact on those who perform them.Rituals are simultaneously stable and 

flexible; they are dynamic. If people want to bring about change, they have to change 

the the rituals in communities or institutions. This requires a critique of rituals and a 

disposition to shape their body based performances.  

Christoph Wulf: Anthropology. A Continental Perspective. Chicago: The University of 

Chicago Press 2013.  

 

 

National-Cultural Autonomy in Ethnically Diverse Societies: Theoretical 

Approaches and Practical Challenges in Modern and Contemporary Europe 

David J. Smith, Glasgow (David.Smith@glasgow.ac.uk) 

Taking Europe as its analytical focus, this paper will briefly reflect upon the theory 

and practice of what is generally termed national-cultural autonomy, non-territorial 

autonomy or non-territorial self-government (referred to hereafter in this abstract as 

NTA), as a modality for the accommodation of ethnic diversity within states.  

NTA was first devised in late 19
th

 and early 20
th

 century Europe, as an attempt to 

address a recurrent tension then emerging (and still not resolved today) between the 

right to self-determination of peoples on the one hand and the principle of territorial 

integrity of existing sovereign states on the other. Processes of modernisation during 

the preceding two centuries had seen the gradual emergence in western Europe of 

politically centralised and culturally standardising territorial states. Overlaid onto this 

context from the mid-late 18
th

 century was the principle that sovereignty rested with 

the people (in the form of a ‘nation’) rather than with a divinely ordained monarch. 

But how were ‘the people’ to be defined? This question was (relatively) 

straightforward when it came to increasingly culturally coherent, emerging ‘nation-

states’ such as France. In the case of the multi-ethnic empires of Central and Eastern 

Europe, however, it quickly became a source of tension. In this context, ‘nation’ came 

to be defined not in relation to the residents of a territorial state bound by a common 

culture and political institutions, but rather to emerging ethno-cultural communities. 

By extension, nationalism denoted a struggle for self-determination by mobilised 

ethnic groups challenging their politically subordinate position within the empires. The 

complex ethnically-mixed patterns of settlement within these empires, however, meant 

that attempts to claim national sovereignty through gaining control of a territory ‘of 

one one’s own’ soon led to competition and conflict between different groups.  

It was this situation within the then Habsburg Empire that led the Austrian Social 

Democrats Karl Renner and Otto Bauer to propose that the existing multi-ethnic (and 

increasingly multi-national) state be redrawn along democratic federal lines, according 

to the principle of non-territorial autonomy. Renner and Bauer reasoned that emerging 

ethno-national demands were mainly focused on attaining greater recognition for and 

rights to practise the culture of the group in question. Thus, if a community could be 
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given self-government (autonomy) in the sphere of culture, this would remove the 

basis for inter-ethnic struggle over control of state institutions and the political sphere 

could be left to ‘ethnically neutral’ matters of common concern to all citizens. Renner 

and Bauer’s thinking, however, was strongly influenced by pre-existing corporatist 

understandings of society within their region – i.e. the state as an amalgam of self-

governing bodies. As such, they did not really focus on issues of inter-cultural 

communication and the question of how to build the affective ties and common civic 

identity that are seen as a central element of any modern political community. The 

implication seemed to be that this common identity would emerge by default, within 

the context of a democratic socialist order that would uphold the equal rights of all 

citizens are thus remove any remaining sources of inter-ethnic tension and conflict. 

There was never time to test this proposition in practice, since the Habsburg Empire 

collapsed before Renner and Bauer’s ideas could be widely applied. However, their 

model (which had also gained widespread currency in tsarist Russia) was carried over 

into and applied by the democratic Baltic States of the 1920s, prompting interesting 

debates and further theoretical refinements of NTA (e.g. Paul Schiemann’s theory of 

the ‘anational state’) which in many ways anticipated contemporary thinking on liberal 

pluralism, multiculturalism and European integration. These principles were, of 

course, ill-placed to take root in the context of the time, and the continued nationalist 

conflicts - culminating in the disaster that befell Europe during 1933–45 – ultimately 

served to discredit and marginalise the concept of collective minority rights in the 

aftermath of the Second World War. 

Subsequent developments in Western Europe, however, meant that, over time, ethno-

cultural diversity again began to be discussed through the prism of democratisation 

rather than ‘securitisation’: consolidation of democracy, European integration and 

devolution of power within states again gave space for discussion of NTA approaches 

as part of new approaches based on flexible multilevel governance. Now, however, 

NTA was seen not in terms of ‘national self-determination’ per se, but rather a 

question of how ethno-cultural minorities could be given greater rights of participation 

and ‘voice’ in relation to the wider political communities of which they form part. The 

fall of communism has also brought NTA back on the political agenda in its original 

setting of Central and Eastern Europe: here, several states have since 1989 introduced 

arrangements bearing this title. A brief review of these practices, however, suggests 

that they are strongly shaped by securitised understandings of ethno-cultural diversity 

as well as inherited legacies of top-down control by the state. As such, they can hardly 

be seen as conferring ‘genuine’ minority voice and participation, even if they have had 

a role to play in ensuring political stability.  
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The Arameans in the Book of Deuteronomy 

Eckart Otto, München (Eckart.Otto@t-online.de) 

The book of Deuteronomy speaks in Deut 26,5, in a text, which is central for the 

structure of all the book, of the founding forefather of the Judeans as an ’
a
ramî  ’obed 

„perished/perishing Aramean“ . This motif functions in the context of a credo as a 

negative foil for a better present time, which is the post-exilic Persian period. Who is 

the Armaen forefather? None of the Patriarchs of the book of Genesis was ever called 

an Aramean. If it were a credo of historical recollection it should run „my father was a 

perished/perishing Canaanite“. The lecture tries to give some hints, why Deuteronomy 

is speaking of an Aramean forefather in a credo-text and what the historical and 

ideolological background could be for using the Arameans as a negative foil for a post-

exilic presence. 

 

 

Aram and Arameans in Chronicles 

Yigal Levin, Ramat-Gan (Yigal.Levin@biu.ac.il) 

The book of Chronicles is a “Second Temple” or “Post-Exilic” historiography that 

attempts to use its own version of “First Temple” or “Pre-Exilic” reality in order to 

convey its own messages to its own “Second Temple”/“Post-Exilic” audience. In 

doing so, the author of Chronicles obviously made use of “earlier” biblical literature 

such as the books of Samuel and Kings, changing and adapting his sources in order to 

best reflect those messages. Two of the main issues in the modern study of Chronicles 

are the manner in which he adapted those sources, and the possibility of his having 

access to additional sources, which were not utilized by the authors of previous 

biblical books. One of the ways in which scholars attempt to address these issues is by 

comparing his use of geographical, political or other independently verifiable 

information, in order to ascertain whether the Chronicler actually had access to 

independent information from the pre-exilic period, and how he used that information 

in composing his book.  

“Aram” and “Arameans” appear 35 times in Chronicles, in 15 different contexts. This, 

as opposed to 20 times in Samuel and 68 in Kings, including one reference to the 

Aramaic language. Obviously, most of the Kings references are not included in 

Chronicles, while most of the Chronicles references are taken from earlier books. But 

even many of these were changed in various ways by the Chronicler. There are also 

five instances, in which Chronicles’ mention of “Aram” is not based on a known 

biblical source. And of course almost as important is where the “Arameans” do not 

appear, where the Chronicler chose to expunge them from his version of Israel’s 

history. 

This paper will examine the various appearances of “Aram” and “Arameans” in the 

book of Chronicles, in an attempt to understand what meaning this ethnonym had to 
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the Chronicler and to his audience. Were the “Arameans” simply a kingdom from the 

pre-exilic past, a constant enemy of Israel? Were they a people to whom Israel were 

“related”, as they appear in the Patriarchal narratives and in Deuteronomy? Were they 

a people who still had relevance to the Chronicler’s audience? The answers to these 

questions are significant in our understanding of the Chronicler’s historiographical 

methods, as well as in better understanding the ongoing relationship between Jews and 

Arameans into the Second Temple Period.  

 

 

The Strange Conversion of Naaman, Commander of the Aramean Army (2Kgs 5) 

Thomas Römer, Paris/ Lausanne (thomas.romer1312@gmail.com) 

The paper explores the image of Aram, the Arameans and Aramean deities in the story 

about Na’aman’s conversion. For what reason somebody told a story according to 

which an Aramean general converted to Yhwh, without totally abandoning the cult of 

an Aramean god. It will be argued that the story contains different strata or level that 

portrayed the Arameans in quite different ways. The paper will also discuss the place 

and function of this chapter in the book in the Elisha cycle and the book of Kings. 

 

 

From Joshua to Zakkur:  

Biblical and Aramaic Descriptions of Military Coalitions 

Nili Wazana, Jerusalem (nili.wazana@mail.huji.ac.il) 

During the ninth and eighth centuries BCE local states form military coalitions. Most 

famous is the coalition of the twelve headed by Hadad-ezer from Damascus, Irhuleni 

from Hamath and Ahab the Israelite which stood against Shalmaneser III at Qarqar 

in 853. Kings joined forces in local affairs as well, as evidenced by the inscription of 

Zakkur, king of Hamath and Lu'ash, describing his miraculous delivery from sixteen 

local kings headed by Bar-hadad king of Aram Damascus (ca. 800 BCE). While 

biblical authors completely ignore Israelite participation in the battles against 

Shalmaneser III, military coalitions appear in the context of the conquest of the land in 

the book of Joshua. The conquest is achieved via four representative military 

campaigns. After two campaigns against fortified towns, Jericho and Ai, the Israelites 

clash with two coalitions: first the southwestern cities headed by Adonizedek king of 

Jerusalem (chapter 10), then the northern area headed by Jabin king of Hazor 

(chapter 11). 

This paper will investigate those biblical literary descriptions of military coalitions in 

the light of similar Assyrian and Aramaic descriptions. What can these biblical 

descriptions teach us about the Israelite connections with 9
th

 and 8
th

 centuries Aramaic 

literary traditions and the ideological worldviews they reflect?  
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Between Jeroboam and Jeroboam: Identity Formation in Israel 

Israel Finkelstein, Tel Aviv (fink2@post.tau.ac.il) 

The lecture will deal with three phases in the history of the Northern Kingdom: the 

formative phase in the late 10
th

 and early 9
th

 century BCE, the period of Omride rule in 

the first half of the 9
th

 century, and the period of the Nimshides, with special reference 

to the first half of the 8
th

 century, the days of Jeroboam II.  

There is almost nothing in the material culture of all three periods that discloses 

concerns about identity. The only exception may be the monumental construction 

projects of the Omrides, but even this expressed propaganda and need of domination 

more than identity building. 

Identity concerns can also be expressed in writing. The main part of the lecture will 

focus on Northern texts in the Bible. Israelite identity is expressed in Northern 

foundation myths, royal traditions and heroic tales, which seem to have been collected 

and submitted to writing in the days of Jeroboam II. The geographic background of 

these materials sheds light on what the Northern elite regarded core Israelite. These 

texts were brought to the South after 720 BCE and stimulated the rise of 

Deuteronomistic ideology in Judah. 
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Wednesday, June 8
th 

The Myth of Aramean Culture 

Dominik Bonatz, Berlin (dominik.bonatz@fu-berlin.de/ bonatz@zedat.fu-berlin.de) 

Since the early 20
th

 century the "Arameanness" of "Aramean Culture" or "Aramean 

Art" has been stressed to map the ethnicities of the Syro-Anatolian Iron Age. Denying 

the risk of circular arguments the presupposition of an Aramaic speaking population is 

often taken to assume its materialization in different aspects of culture like urban 

planning, architecture, visual arts and ritual practice. Hence a certain cultural practice 

or cultural style is defined as Aramean because people who had produced such cultural 

traits are believed to have been Arameans. A well known example is the assumed 

Aramean kingdom of Sam'al which in the tradition of Ekrem Akurgal is still 

considered as "the best representatives of the New Aramean style" of the early first 

millennium BC.  

However, such ethnic categorizations of material culture problematically remind 

cultural concepts of the late 19
th

 and early 20
th

 centuries. They tend to overrate the 

evidence of language, the idea of nations and the existence of large collective identities 

in predefined cultural areas. Therefore, the paper examines the critical role material 

culture and cultural praxis play in the scientific discourse on Aram and the Arameans 

of the Syro-Anatolian Iron Age. Instead of taking the "Arameanness" of "Aramean 

Culture" as granted, it argues for an etic view that considers aspects of diversity and 

regionality in a multicultural world for what reason deconstructing the myth of 

Aramean culture will finally be proposed as a fundamental precondition for future 

research.   

 

 

Before Assyrian Annexation – Monumental Art and Representation as a Political 

Statement in the Days of the "Great Game", in the Aramean States of  

North Syria, 1100-745 BCE 

Martin Makinson, Bern/ Paris (harranaya@yahoo.fr) 

Aramean polities in North Syria after the end of the Late Bronze Age were territorial 

states in the making, a process lasting at least three centuries. One way of asserting 

their rise as dynasties ruling from new urban centers was to use scripts of fallen 

powerful empires of the Late Bronze Age previously ruling over the region, as well as 

 art borrowed mostly from the Hittite New Kingdom and from Assyria. These loans in 

monumental art were not random: posture, costume, characters and events depicted 

were all part of political statement and performance. It is therefore relevant to ask why 

a dynasty such as that of Hamiyatas's at Til Barsip/Masuwari deemed it important to 

carve inscriptions in the Luwian language and adopt every item of the depiction of the 

Luwian Storm-God Tarhunzas, even though the dynasty was entirely Aramean (its 
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links with Bit Adini are nevertheless somewhat obscure). It is also interesting to 

observe how Kapara's dynasty at Guzana in the Jazira adopted cuneiform Assyrian and 

some iconographic features of Mesopotamia, while retaining a very peculiar and 

specific North Syrian style apparent in themes chosen and in, for instance, the use of 

frontal representation on carvings. Sam'al, the smallest kingdom to the north, also 

chose to represents gods and ancestors in a way akin to Carchemish and the Late 

Hittite Empire c. 950 BC, and then reverted to other modes of representation and to the 

adoption of other influences a century later. 

Assyrian intervention in the Western Jazira and in North Syria during the reigns of 

Adad-nirâri III (890-884 BCE), Assurnasirpal II (884-859 BCE) and Shalmaneser III 

(858-824 BCE) did not lead to the eradication of the North Syrian Aramean polities, 

but to the reshuffling of alliances and to the beginning of a diplomatic "Great Game" 

that reached its apex during a period of relative Assyrian weakness, in the late 9
th

 and 

early 8
th

 centuries BCE. Here again, the influences visible in monumental art and 

representation and the choice of language reflected a changing and volatile political 

context and the degree of animosity or friendship towards Assyria. What little we 

know about Arpad/Bit Agusi in statuary reflects influences other than those of Assur. 

Arpad, an expansionist Aramean kingdom threatening Assyrian allies such as Hamath, 

borrowed little from Assyria before its demise in 744 BCE. By contrast, Sam'al under 

Bar-Rakib and his sons display a monumental art where every detail is part of a 

deliberately ambiguous code meant for both subjects and Assyrian overlords. Assyria's 

influence at Zincirli Höyük and Sakcegözu reflects Samal's increasing political 

dependency on rulers in Kalhu. 

The paper wishes to present some specific examples of monumental art from North 

Syria, because they do reflect the political ideals of Aramean states since their 

foundation, and because they are in themselves informative on the political processes 

affecting North Syria during the three and a half centuries before Assyrian annexation 

by Tiglath-Pileser III and before their transformation into Assyrian provinces. 

 

 

Gōzāna (Tell Halaf) and the ‘Cultural Code’ of Aramean Architecture  

Mirko Novák, Bern (miroslav.novak@iaw.unibe.ch) 

The degree to which one can attribute a genuine “Aramean” character to the culture of 

the Iron Age principalities in the Northern Levant remains a much-debated issue. How 

strongly was this culture embedded into regional traditions, inherited from the Late 

Bronze Age, and influenced by the “Neo Hittite” states, which were founded by 

Luwian immigrants in the middle of a Semitic environment? And how important was 

the impact of stylistic elements of the Neo-Assyrian court? It is almost impossible to 

estimate the Arameans’ contribution to this melange of cultures. 
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However, the unique case study of the Aramean principality Bīt Baḫiāni in Upper 

Mesopotamia with its capital Gōzāna (Tell Halaf) may give some important insights: It 

was founded outside the region influenced by the Luwians and shows only few 

characteristics inherited from local communities. The Assyrian Empire was not yet 

established and therefore had no possibility to dominate the culture of Gōzāna. Many 

features in architecture, art and burial customs show a Western origin and were 

obviously introduced by the Aramean immigrants to Upper Mesopotamia. Being 

aware of the limitation of any generalization, Gōzāna may help to define an Aramean 

“cultural code”, regardless of the origins of its individual elements. 

 

 

Arameans in Central-Western Syria: 

The Material Evidence from Iron Age Mishrifeh 

Daniele Morandi Bonacossi, Udine (daniele.morandi@uniud.it) 

The paper will present the archaeological evidence concerning the Iron Age II and III 

from the excavations conducted at Mishrifeh by the Italian component of the joint 

Syrian-Italian mission. The archaeological data excavated in twelve years of 

archaeological exploration will be surveyed and integrated with data already published 

from the French and Syrian excavations conducted at the site in the 1920s and in the 

last decade. The different types of evidence (administration patterns, royal ideology, 

town planning, residential architecture, craft and productive activities, funerary 

practices, material culture, site function) brought to light at Mishrifeh from the 9
th

 to 

the mid-6
th

 century BC will be discussed. Furthermore, the substantial continuity in the 

development of material culture and the change in the function of this important site of 

Central Syria between the time of the Luwian-Aramean principalities and the Assyrian 

domination will be explored. 

 

 

Neo-Hittite Styles and Aramean Kingship in Iron Age Sam’al 

David Schloen, Chicago (dschloen@uchicago.edu) 

The Aramean kings of Iron Age Sam'al made use of sculptures carved in the Neo-

Hittite style to decorate their new capital city at the site of Zincirli. The Neo-Hittite 

styles they used, and perhaps the actual sculptures themselves, were inherited from 

earlier Luwian-speaking rulers of the region, who dominated the area in the Hittite and 

post-Hittite period. The Neo-Hittite sculptures found at Zincirli were carved on basalt 

orthostats that lined the passageway of the main south gate and also the inner gate of 

their royal acropolis. It seems likely that the Arameans who conquered the region of 

Sam'al (i.e., the valley of the Upper Karasu River, east of the Amanus Mountains) and 

founded a new city were originally hostile to the Luwian-speaking regime they 

replaced, and were probably hostile also to other similar regimes in the area. What 
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meaning did the Neo-Hittite iconographic and architectural styles of their erstwhile 

enemies have for the Arameans, and in which political context did they build the 

monumental gates and buildings that made use of these styles? More generally, we 

may ask what was distinctively Aramean about the material culture of the dynasty of 

Sam'al and ask why they were not more selective in appropriating politically charged 

elements of the preexisting elite style. 

 

 

‘En Gev in the Iron Age II: Material Culture and Political History 

Shuichi Hasegawa, Rikkyo/ München (shasegawa@rikkyo.ac.jp) 

In the last half century, Tel ‘En Gev has been excavated by three expeditions, which 

has shed considerable light on the history of the site, especially during the Iron Age II. 

This paper will present the results of the excavations, mainly from the ones conducted 

between 1990 and 2004 by the Japanese Expedition for the Archaeology of the Land 

of Israel, and then based on the findings discuss some political issues in the Iron 

Age II such as the site’s identification and its relations with the kingdoms of Israel, 

Aram-Damascus and Geshur. 

 

 

Excavations at Tel Abel Beth Maacah and Their Contribution to Understanding 

Southern Aram and Northern Israel 

Nava Panitz-Cohen, Jerusalem (panitz@mail.huji.ac.il) 

The historical reconstruction of relations between Israel and Aram in the Iron Age is 

based to a large extent on the scanty textual evidence that can be gleaned from the 

biblical text. In light of the sketchy and often ambiguous nature of this evidence, 

archaeological data plays a crucial role in building our understanding of these 

relations. Within our geographic region, which is considered to have been the stage for 

Aramean-Israelite interaction in the Iron Age, only a few sites have been excavated 

and the pertinent data from most have not been fully published. References to the 

kingdoms of Geshur and Maacah, with their possible Aramean identity, need to be 

analysed within the context of regional settlement and patterns of material culture. The 

new excavations at Tel Abil el-Qameḥ, identified with the biblical town Abel Beth 

Maacah and on the border between modern-day Israel, Syria and Lebanon, have the 

potential to fill part of this lacuna and to flesh out the skeleton that is presented so 

curtly in the sources.  

This lecture will present the historical-geographical background of Abel Beth Maacah, 

the various socio-political scenarios that may have accounted for the Iron Age IIA 

interaction between Arameans and Israelites in this border area, and the results of the 

excavations after three seasons in the field. The latter discussion will focus on the 

architectural, ceramic, metallurgic and faunal remains from the end of the Late Bronze 
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Age through the Iron Age II, in order to provide a longue durée perspective. We 

acknowledge the well-known difficulty of identifying ethnic and national groups in the 

archaeological record, be they Israelite or Aramean in our case, and for this reason 

emphasize the importance of the accumulation of solid field data to yield a potentially 

broader understanding of the way in which political hegemony interacted with material 

cultural characteristics, particularly in a border zone. 

 

 

Early Philistine Iron Production at Tell es-Safi/ Gath:  

Innovation and Development 

Adi Eliyahu Behar, Ramat-Gan (adi.eliyahu17@gmail.com); 

 Vanessa Workman, Ramat-Gan (workmanva@gmail.com) 

Recent excavations in the lower city (Area D) of Tell es-Safi, the Philistine city of 

Gath, revealed significant evidence for iron production dating to the second half of the 

9
th

 century BCE. The remains were found in proximity to an Iron Age cultic area on 

the one hand, and the newly exposed Iron Age city gate on the other, and include over 

100 slag cakes and slag fragments, as well as scant remains of hearths and dozens of 

tuyère nozzles and tuyère fragments.  

Preliminary analysis of the finds (the slags in particular), appear to indicate that iron 

production that utilizes a unique technology, may have been used. Previously, analyses 

of one iron smelting slag, unearthed in an early Iron Age context (10
th

 cent. BCE) the 

city acropolis showed that it is unlike other contemporaneous iron production slags 

unearthed at sites outside Philistia, such as Hazor, Rehov and Megiddo, suggesting 

that the Philistines had a somewhat different metallurgical tradition. The similarity 

between the newly excavated production debris from the lower city, though on a much 

larger scale, to that of the single find from the city acropolis, implies the possibility of 

continuity in technological traditions. Moreover, it reopens the old question regarding 

the role of the Philistines in the introduction of iron into the Southern Levant. 

The comparative study of this unique technology requires a more systematic study of 

iron production debris, from Philistia, as well as a comparison to sites, in light of the 

possibility that this technology may have been influenced by the technological 

traditions of other cultures in the eastern Mediterranean.  

In light of this, the recent excavations at Abel Beth Maacah are of interest. In the 

excavations, the presence of iron hammer scales was discovered, from an Iron Age I 

context, indicating the forging of iron. If so, this may be the earliest evidence for iron 

production known so far in the Levant. Due to the geographic location of Abel, this 

may provide a window into iron technology of the Aramean cultural realms – and may 

in the future provide interesting comparable material. 
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The Archaeology of an Imagined Community? Tel Dan in the Iron Age IIa 

Yifat Thareani, Jerusalem (tyifat1@gmail.com) 

Two scholarly paradigms dominate the current debate over Tel Dan in the Iron 

Age IIa (IAIIa). Basing itself on the reliability of the biblical record, the traditional 

view sees Dan as one of the two cultic capitals of the northern Israelite kingdom built 

by king Jeroboam in the tenth century BCE. In 1993, this view was challenged by the 

discovery of Hazael royal inscription and a new paradigm emerged. According to 

this view, IAII Dan was initially built by the Damascene king and its unique material 

culture reflects an Aramean, rather than an Israelite, political rule. 

A preliminary examination of the IAIIa assemblage from Dan presents parallels from 

contemporary sites in Syro-Mesopotamia and the Levant mixing archaeological 

manifestations of political rule with material expressions of ethnic identity. Recently, 

a renewed study of the materials from Tel Dan has raised an alternative explanation 

for the distinct character of this IAIIa city by highlighting its autonomous nature. 

This hypothesis is supported by the written sources.  

A new longue durée testimony from late 19
th

 – early 20
th

 centuries CE illustrates the 

key role that Dan and the northern Hula Valley played in formative periods when 

local semi-nomadic leadership negotiated loyalty and control with various, often 

rivalry, political powers. This analysis sheds new light on the identity of ruling 

authority and social make-up of Dan at the eve of the Aramean conquest.  

 

 

Hazael in the South 

Gunnar Lehmann, Beer-Sheva (gunnar.lehmann@gmail.com) 

The paper discusses the impact of Hazael's rule in the southern Levant, focusing on the 

implications of the destruction of Gath on the northern Negev and the kingdoms of 

Gaza, Ashkelon and Ashdod. Recent archaeological research in the northwestern 

Negev adds fresh material for the discussion. Excavations at Tell el-Far'ah South and 

Qubur el-Walaydah, as well as the recent studies regarding the excavations at Tell 

Jemmeh and Tel Sera' provide new archaeological data from the northwestern Negev 

and the hinterland of Gaza. 

The paper suggests that Hazael's rule had considerable consequences for the region 

and resulted in a territorial reorganization of Philistia and the northwestern Negev. 

 

 

The Excavations of Tel Hadar – Work in Progress 

Assaf Kleiman, Tel Aviv (iassafk@gmail.com) 

The excavation of Tel Hadar, a large tell-site located on the eastern shore of the Sea of 

Galilee, was the centerpiece of Moshe Kochavi’s “The Land of Geshur Regional 
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Project”. The main objective of this ambitious research was to explore the ancient 

Bronze and Iron Age settlements situated at the western margins of the biblical 

Bashan, while also highlighting the long-term history of the region. With this approach 

in mind, Kochavi hoped to illuminate a variety of archaeological and historical issues 

related to northeastern Israel and southwestern Syria. Moreover, he wished to define 

the elusive material culture of Aramean groups, who presumably settled around the 

Sea of Galilee at the end of the second millennium BCE. Despite the methodological 

problems that arise from an attempt to isolate the material culture of a specific ethnic 

group, the historical question regarding the origin and identity of the people that 

settled at the region is still valid, and should be seriously considered. 

The main objective of the workshop will be to expose the audience to an on-going 

research project dealing with the material culture of the border communities situated 

between Aram and Israel. More specifically, the workshop will deal with several 

archaeological and historical issues related to the periphery of the Aramean Culture, 

and its “border” with other contemporary cultures that flourished in the southern 

Levant during that time. The first part of the workshop will be dedicated to a 

presentation of preliminary results from the current publication project of Kochavi’s 

excavations of Tel Hadar, which will be used as a lead case-study for an 

archaeological investigation of a border community. The second part of the workshop 

will endeavor to place the excavation’s results within the regional context of the 

Northern Jordan Valley, and to develop a long-term history of this border region. In 

due course, it is hoped that this workshop will clarify at least one of Kochavi’s main 

premises —the presence of Aramean groups on the shores of the Sea of Galilee during 

the early first millennium BCE. 
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Thursday, June 9
th 

The Kingdom of Geshur and the Expansion of Aram-Damascus into the  

Northern Jordan Valley: Archaeological and Historical Perspectives 

Omer Sergi, Tel Aviv (omertelaviv@gmail.com) 

The kingdom of Geshur is only mentioned in the Book of Samuel, which places it in 

10
th

 century BCE northern Canaan. For this reason the geographical identification as 

well as the archaeological exploration of this kingdom is highly debated, especially as 

it seems that even 9
th

 century BCE written documents fail to mention it. In this 

presentation we wish to reexamine the archaeological evidence from the northern 

Jordan Valley and the Sea of Galilee, and based on new a theoretical framework 

regarding the socio-political structure of the Iron Age southern Levant we shall 

suggest a new historical reconstruction for the kingdom of Geshur, its location and 

date and its place among the southern Levantine territorial kingdoms. These 

conclusions will also shed new light on the construction and expansion of the “Hazael 

Empire” and the rising Aramean hegemony in the 9
th

 century BCE southern Levant.  

 

 

Syrians and Jews in the Egyptian Diaspora: Papyrus Amherst 63 

Karel van der Toorn, Amsterdam (K.vanderToorn@uva.nl) 

Papyrus Amherst 63, now in the collections of the Pierpont Morgan Library, is an 

extraordinary document. The scribes who produced the papyrus used Demotic 

characters, but the language of the texts they wrote down is Aramaic. The analysis of 

the papyrus shows that it is a library of sorts. The 23 columns, most of them running 

into about 20 lines or more, contain texts from the stream of tradition: hymns, divine 

love lyrics, historical narrative, and sundry other materials. Produced in Egypt, the 

papyrus reflects elements of the cultural heritage of Syrian expat communities—

including the Jewish diaspora in Egypt. One group of Syrians came from Hamath, 

another from the region of northern Syria; the Jewish Syrians consisted for the most 

part of people with roots in Samaria. This contribution to the conference looks at the 

links and interaction between the Syrian diaspora communities of which Papyrus 

Amherst 63 is the later echo.  

 

 

State Formation in the Southern Levant –  

The Case of the Arameans and the Role of Hazael‘s Expansion 

Christian Frevel, Bochum (christian.frevel@rub.de) 

If one accepts that there was no united monarchy in Jerusalem’s 10
th

 century BCE and 

no division of kingdoms under Rehabeam and Jeroboam, state formation in Israel and 

Judah can be considered anew starting with the Omrides, the Nimshides in Samaria 
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and Amaziah, Asariah, Jotham in Jerusalem. Shechem, Penuel, Tirzah, Samaria may 

have been residencies of certain “kings” of an Israelite “state” or rather local hosts of 

clan-based leadership which were successively clustered into regional centers and at 

least into one territorial state under Omride rule. The same holds true for the Aramean 

“kingdoms” which were first and foremost clan-based clusters of limited dominion. 

The paper will parallel Aramean and Israelite state-formation and will ask for the 

repercussions of these processes. It will discuss the role of Damascus king Hazael in 

state formation not only for Aram-Damascus and its integration of Geshur and perhaps 

other Aramean micro-states, but also the role of Aram-Damascus in the birth of Judah. 

By coming under the patronage of Hazael and the Arameans Judah was able to get rid 

the subjugation under the Nimshides. State formation in Judah in the late 

9
th

/8
th

 centuries BCE will be seen as an outcome of these processes. Finally, the 

implications of the expansion of Hazael for the state formation of Judah and Edom in 

the South will be discussed.  

 

 

The Relations between the Kingdoms of Hamath and Israel (10
th

 to 8
th

 cent. BCE) 

Herbert Niehr, Tübingen (herbert.niehr@uni-tuebingen.de) 

Almost 80 years ago Martin Noth published his important article “Das Reich von 

Hamath als Grenznachbar des Reiches Israel”. In this article all relevant material 

concerning this question which was known at this time was presented and critically 

evaluated. 

Eight decades later time has come for a critical reassessment of this question because 

of the considerable progress made in several realms of research. This is valid both for 

the Arameans of Syria, for the relations between Arameans and Israelites, and for the 

role of the Assyrians in Syria. Also the reception of Luwian cultural and religious 

elements in the OT via Hamath has been analyzed recently. Furthermore, research on 

the Biqaʿ and on the Huleh valley which formed the contact zones between Hamath 

and Israel and also on the borders between the kingdoms of Hamath and Israel have 

made considerable progress. 

The relations of the kingdoms of Hamath and Israel did not simply end after the battle 

of Qarqar against the Assyrian overlords in 720 BCE. According to 2Kgs 17:24-33 

inhabitants from Hamath were deported to Samerina which had also become an 

Assyrian province. Due to this deportation cultural and religious contacts between 

Hamath and Samerina continued. 
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Taxation and Service Obligations in the Early Achaemenid Period:  

The Case of Judean Exiles in Babylonia 

Yuval Levavi, Ramat-Gan (yuval.levavi@univie.ac.at); Johannes Hackl, Leipzig 

(johannes.hackl@uni-leipzig.de); Amena Fadhil, Baghdad (amenafadhil@yahoo.com) 

In the early years of the Persian Empire, the two provinces Babylonia and Across-the-

River (akk. ebir nāri, essentially the Levant) were combined to an immense 

administrative unit, the double or super satrapy of Babylon and Across-the-River, 

which also included upper Mesopotamia and coastal Syria and Palestine. Only at some 

later time, presumably during the reign of Xerxes, were they separated from each other 

and established as satrapies of equal status. 

Several Āl-Yahūd (AY) texts speak of Judeans cultivating fields that are said to be 

under the responsibility/authority of Uštanu (gr. Hystanes), the second governor (akk. 

bēl piḫāti) of this super satrapy. Uštanu, however, is never identified by his full title, 

i.e., “Governor of Babylon and Across-the-River.“ Instead, his name is followed only 

by „Across-the-River,“ while “governor” (bēl piḫāti) and “Babylon” are always 

omitted. As will be argued elsewhere by Jursa and Levavi, the phrase „Across-the-

River“ refers in these texts to the Judeans rather than to Uštanu which thus establishes 

a connection between the satrapy of Across-the-River and the tax and service 

obligations incumbent on the Judeans’ fields. This connection, which cannot be 

separated from the western origin of these Judean deportees’ descendants, is an 

administrative peculiarity. This paper will examine the context and meaning of this 

unfamiliar administrative practice. First, by examining the Persian satrapal system 

which forms the context in which we must understand these references in the AY 

texts. Then, by suggesting a possible contextualisation based on a pivotal biblical text 

read in light of the cuneiform sources. 

 

 

From Translation to Midrash: 

On the Role of Aramaic Targum towards the End of the First Millennium CE 

Leeor Gottlieb, Ramat-Gan (Leeor.Gottlieb@biu.ac.il) 

The composition of Targums – translations of Hebrew scripture into Aramaic – is a 

well-known practice in the Jewish world. Targums were found among the Dead Sea 

Scrolls, from circa the first century BCE, and continued to be written at least until the 

tenth century CE. There are, however, different styles of Targum, and although most 

of them share a core set of common features, Targums may differ from one another in 

dialect, translation technique, and other characteristics. 

The earlier Targums in our possession today tend to stay relatively close to the form of 

their Hebrew Vorlage and when they depart from a near-literal approach, we can 

usually detect the reasons for this departure and enumerate them. The later Targums at 

our disposal, conversely, tend to display varying degrees of departure from a literal 
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translation of the Hebrew text. Some of them insert Aggadic expansions which are 

easy to discern within a relatively literal Aramaic framework, others systematically 

provide allegorical interpretations of the entire text, while others yet offer elaborations 

to such an extent that some scholars cease to regard them as Targum and treat them as 

Midrash. 

In this paper I wish to explore this phenomenon and ultimately argue that the growth 

in the length of Targums and their departure from a relatively literal rendition of 

Hebrew Scripture reflects a change in the role of Targum in the Jewish world. This 

suggested change in the role of Targum will also help explain why Targums continued 

to be composed even after Aramaic ceased to be a spoken language in most Jewish 

communities. 

 

 

Are Syrians Arameans? 

Observations on Ethnic Identity in Hellenistic and Roman Times 

Marco Frenschkowski, Leipzig (marco.frenschkowski@uni-leipzig.de) 

The old ethnicon "Aram", though still known and used in special cases, in Hellenistic 

and Roman times gave way to the Greek ethnicon "Syrians" used also by Syrians 

themselves. How and why did this happen? How do these two terms correlate? How 

does this refer to the extremely difficult question of ethnic identity in late antiquity?  

As is well known, there is a dynamic difference between the terms Israel and Judaioi. 

Might there have been at some time a similar difference between Aram and Syrians? 

And what does it mean when in the quasi-messianic Syriac slave rising of Eunus 

(132 BCE) people from other nations could become "Syrians" in a metaphoric sense, 

as Christians later became part of a "new Israel", and Mithraists at some stage of their 

initiation became "Persians"? And how does this all relate to the rise of the ethnic term 

"Arab" in very late antiquity?  

 

 

Between Early and Late Samaritan Aramaic 

Abraham Tal, Tel Aviv/ Halle (abraham@post.tau.ac.il) 

The earliest Samaritan Aramaic extant documents originate in the fourth century CE, 

when, under the Samaritan ruler Baba Rabba, philosophy, exegesis and literature 

flourished. Much of the literary products of his time endured to posterity. Writing in 

Aramaic continued until the 10
th

 century CE, and sporadically afterwards, when 

writers still composed liturgical pieces in Aramaic. This was no longer a living 

language that engendered vivid pieces of literature, but a conventional means of 

composition. From the 11
th

 century on Arabic replaced Aramaic in every respect of 

everyday life, although for literature and liturgy a new language emerged and 

developed into the Neo-Samaritan Hebrew. It is a hybrid language, a mixture of 
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Hebrew and Aramaic, in which strong Arabic influences are recognizable. Never 

spoken, it became the main means of liturgical composition, and penetrated also 

secular use alongside Arabic. During its lifetime Samaritan Aramaic shared with the 

Jewish and Christian adjacent dialects the characteristics of Western Aramaic. Bred on 

the territory formerly dominated by Hebrew, there is little wonder that, like the other 

western dialects, Samaritan Aramaic manifests an abundance of Hebrew influence in 

both grammar and vocabulary. However, in contrast with them, being the language of 

a community whose spiritual center never moved from the sacred mountain, Mount 

Gerizim, it was never subjected to non-western Aramaic intrusions (Christian 

Palestinian was under perpetual Syrian influence, and on Jewish Aramaic the most 

influential Babylonian center constantly exerted its linguistic force, especially on the 

scribal transmission of its texts). 

The present talk endeavors to trace the evolution of Samaritan Aramaic within its 

linguistic neighborhood. 

 

 

“Arameans“ and Aramaic in Transition —  

Hellenization and the Roots of Aramean Christianity 

John F. Healey, Manchester (john.healey@manchester.ac.uk) 

This contribution to the conference aims to go beyond the narrow confines of the 

Arameans in the Iron Age to consider the continuation of Aramean identity and culture 

(in addition to the Aramaic language) into later times. The transition referred to in the 

title coincided with a period of Greek and then Roman influence in the Near East and 

the changes which took place are often seen in terms of Hellenization (even if we are 

cautious about the use of that term). This period of transition did not, however, lead to 

the loss of identity associated with local cultural and especially religious traditions and 

a series of Hellenized “Aramean” cultures emerged in places like Edessa and Palmyra 

in the early centuries CE. 

The paper examines some aspects of this cultural contact, comparing Edessa, Palmyra 

and Nabataea, in part to set the scene for the emergence of Aramean Christianity, 

which had its cultural roots in the period of transition, so that much of the Middle East 

was fertile ground for the spread of ideas from the Greek-speaking church of the 

eastern Mediterranean. 

The emergence of Syriac Christianity, with its great bishoprics in Syria and 

Mesopotamia, has often been discussed on the basis of a contrasting of Greek and 

“Semitic” Christianity. The argument of this paper, however, is that the region had 

been thoroughly Hellenized in pre-Christian times, so that it quickly became fully 

involved in the theological debates over Christology, both in Greek and in Syriac. We 

should thus not exaggerate the role of “Semitic” thought-patterns. 

A few final remarks will be added about the preservation of “Aramean” identity and its 

re-emergence in modern times. 


